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Why Did Jesus Say That There Were “Other 
Sheep” Who Would Hear His Voice?

“And verily I say unto you, that ye are they of  whom I said: Other sheep I have 
which are not of  this fold; them also I must bring, and they shall hear my voice; 

and there shall be one fold, and one shepherd.” 
3 Nephi 15:21; cf. John 10:16

The Know 
During His mortal ministry in Palestine, Jesus taught 
His disciples, “other sheep I have, which are not of this 
fold” (John 10:16). When He appeared to the Nephites, 
He told them that they were among the “other sheep” 
that must be brought into the fold (3 Nephi 15:21). The 
Nephites were actually part of some of the tribes that 
were “lost.” Thus the “other sheep” referred to them, 
among others.1 However, the people of ancient Judea 
understood him “not, for they supposed it had been 
the Gentiles; for they understood not that the Gentiles 
should be converted through their preaching” (3 Nephi 
15:22). 

Scholars are divided on what John 10:16 actually means, 
so this is one occasion when the Book of Mormon can 
help readers to understand the New Testament, rather 
than the other way around.2 When one looks at the Gos-
pels in light of 3 Nephi 15, one can see an overlooked 
theme that runs through them. The Gospels actually

discuss the gathering of all Israel, including the northern 
“lost ten tribes” of which the Nephites and Lamanites 
were a part.3 This underappreciated focus on bringing 
the lost tribes into Christianity helps to explain the 
comments of Jesus in John and 3 Nephi.4  

An event that took place shortly after the birth of Jesus 
is a good example of this. When Joseph and Mary took 
Jesus to the temple to be circumcised, they encountered 
an elderly lady named Anna who spent most of her time 
at the temple. When she saw Jesus she, “gave thanks 
likewise unto the Lord, and spake of him to all them 
that looked for redemption in Jerusalem” (Luke 2:38). 
At this time, the word “redemption” sometimes referred 
to the gathering of Israel.5 Anna was from Asher, one of 
the northern tribes, and her name and the name of her 
father were associated with people from the ten tribes 
taken captive by the Assyrians. Thus it is likely that she 
was referring to the gathering of all Israel, including the 
ten tribes.6 
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It is also significant to note that Jesus began his preach-
ing in Galilee (Mark 1:14), the traditional territory as-
sociated with the ten tribes in the northern kingdom 
of Israel. He then took a winding route south, gather-
ing followers from the territory of the ten tribes and 
bringing them all to Jerusalem. One could see this as 
a symbolic regathering of the northern tribes back to 
Jerusalem.7 Similarly, he gathered together his first fol-
lowers by telling them that they were to be “fishers of 
men” (Mark 1:16). This is likely an allusion to Jeremiah 
16:15–16, which discusses the gathering of all Israel, in-
cluding the lost ten tribes, from the places to which they 
had been scattered.  

Eventually, Jesus surrounded himself with twelve key 
followers, who could be seen as representing a symbol-
ic reconstitution of the twelve tribes of Israel.8 He even 
told them that they would “sit on twelve thrones judg-
ing the twelve tribes of Israel,” implying that the lost 
tribes would be gathered together with the rest of Israel 
(Matthew 19:28).9   

Finally, the connection between the “lost tribes” and 
“lost sheep” in the ministry of Jesus can be seen through 
Jesus’ actual words. Once, when a gentile woman was 
asking Jesus for help, He refused at first by saying that 
He was “not sent but unto the lost sheep of the house 
of Israel” (Matthew 15:24).10 He eventually helped the 
woman anyway, but this comment is telling. It indicates 
that, for Jesus, the “sheep” in need of gathering together 
were not gentiles, but people from “the house of Isra-
el.”11 Thus, the idea that the “other sheep” were northern 
Israelites like the Nephites is significantly supported by 
the Gospels. 

The Why 
Some readers of the Book of Mormon may think, at 
times, that God has forgotten them, and that they are 
utterly alone. The New Testament, when read in con-
junction with the Book of Mormon, is a powerful wit-
ness that God does not forget about his children. The 
people of the northern kingdom of Israel were scattered 
throughout the Assyrian empire in 721 BC, and were 
basically lost to history.12 And yet, 750 years later, Christ 
still cared about them, and actively worked to gather 
them into the gospel. His own words say it best: “But 

now I go unto the Father, and also to show myself unto 
the lost tribes of Israel, for they are not lost unto the 
Father, for he knoweth whither he hath taken them” (3 
Nephi 17:4, emphasis added). 

Christ’s personal care for the remnant of Israel scattered 
all over the world gives added meaning to Isaiah 49:15, 
“Can a woman forget her sucking child, that she should 
not have compassion on the son of her womb? yea, they 
may forget, yet will I not forget thee” (Isaiah 49:15). The 
Book of Mormon reminds its readers of an important 
fact: If God does not forget the scattered remnant of Is-
rael after so many years, he will surely not forget any of 
his children, no matter how distant they may feel from 
Him.  

President Dieter F. Uchtdorf stated that, “as an Apos-
tle of our Master, Jesus Christ, I proclaim with all the 
certainty and conviction of my heart … wherever you 
are, whatever your circumstances may be, you are not 
forgotten.” With 3 Nephi, President Uchtdorf declared, 
“No matter how dark your days may seem, no matter 
how insignificant you may feel, no matter how over-
shadowed you think you may be, your Heavenly Father 
has not forgotten you. In fact, He loves you with an in-
finite love.”13 The scriptures remind all who read them 
that just as Jesus Christ remembered His “other sheep,” 
He will remember all His children, even today and for-
ever.  
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