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Waat Dors THE Boox or NMormon TracH
aBovt THE TEmMPLE?

“And], Ncphi, did build a tcmp]c; and I did construct it after the manner of the tcmplc of Solomon.”

2 Ncphi 5:16

THE Know

In July 1831, the Lord revealed to Joseph Smith that the
saints were to build a temple as part of the city of Zion
(Doctrine and Covenants 57:2-3; 58:57)." The temple
was to be a place for teaching and revelation (Doctrine
and Covenants 97:13-14; 124:38). It was the house of
the Lord, a place where the Lord could come and ap-
pear to His people (Doctrine and Covenants 97:15-16;
109:5). It was a place for the ordinances of salvation and
for being endowed “with power from on high” (Doc-
trine and Covenants 95:8; 124:38-40).

Although the exact details of the temple and its ordi-
nances would be revealed over time, the Lord provided
general information regarding its purposes early on, in-
cluding through texts in the Book of Mormon.? From
the beginning, Nephite culture was temple-centric, so
readers should not be surprised to see mentions of it,
as well as temple imagery and themes, throughout the
Book of Mormon record. Near the beginning of the
book, Nephi related that one of the actions of his new
community was to build a temple in the city of Nephi
(2 Nephi 5:16).” This temple played a role in the back-
ground of Jacob’s writings (Jacob 2:2, 11).*

This temple in the Land of Nephi was built to look and
function like the temple of Solomon in Jerusalem. It
was the first of several temples mentioned in the Book
of Mormon account. In Mosiah 1-6, the people gath-
ered to the temple in the city of Zarahemla to hear the
words of King Benjamin.” King Noah had a temple built
in his city in the land of Nephi (Mosiah 11:10), which
was subsequently used by his son, Limhi (Mosiah 7:17).
Helaman 3:9 mentions that there were temples built in
the cities of “the land northward” Alma and Amulek
travelled through all the Nephite lands in and around
the land of Zarahemla, “preaching repentance to the
people in their temples” (Alma 16:13).° Alma 23:2 men-
tions temples among the Lamanites as well.” The Lord
Jesus Christ appeared to the people at “the temple which
was in the land Bountiful” (3 Nephi 11:1).

Within the text of the Book of Mormon one can find
many of the revealed purposes of temples. As outlined
below, the temple was a place for teaching and for rev-
elation, for ordinances, for receiving power from on
high, and a place for the Lord to show Himself to His
people.



Nephi consecrated Jacob and Joseph to be priests and
teachers (2 Nephi 5:26), and the Book of Mormon pres-
ents explicit instances of Jacob teaching at the temple
(Jacob 1:17; 2:2, 11). Jacob declared that he had received
revelation from the Lord regarding what he was to teach
(Jacob 1:17; 2:11).

King Benjamin gathered his people to the temple so
that he could teach them about the doctrines and cov-
enants of the Lord (Mosiah 1:18; 2:1, 6). Like Jacob,
Benjamin announced that the Lord gave him the words
that he was going to share in this case “by an angel from
God” (Mosiah 3:2). King Limhi similarly had his peo-
ple “gather themselves together to the temple, to hear
the words which he should speak unto them” (Mosiah
7:17). Alma mentioned more than once that he was en-
gaged in teaching people at their temples (Alma 16:13;
23:2; 26:29).

Nephi, the son of Helaman, received a revelation, which
included promises given to him by God “in the pres-
ence of [His] angels” (Helaman 10:6). Apparently, Hela-
man received this revelation in a temple, since the Lord
stated that Nephi would have power to rend “this tem-
ple” in twain (v. 8, emphasis added).?

The Savior Himself, in 3 Nephi 11, chose to teach the
Book of Mormon people at the temple. In this sacred
setting, Jesus taught a version of His “Sermon on the
Mount,” which was subtly filled with temple-related
terms, allusions, and imagery.’

Although there is not much detail given in the Book
of Mormon regarding specific rites or ordinances per-
formed in temples, there are some inferences in this re-
gard scattered throughout the text.

Until the atonement and resurrection of Christ, the Ne-
phites made sacrifices according to the Law of Moses.
Nephi said that his family continued to offer sacrifices
after they left Jerusalem (1 Nephi 5:9; 7:22). Those who
went up to the temple to hear King Benjamin “took of
the firstlings of their flocks, that they might offer sac-
rifice and burnt offerings according to the law of Mo-
ses” (Mosiah 2:3), and King Benjamin’s speech can be

2

understood to imply the performance of a number of
covenant-related rituals.'

When Nephi, son of Helaman, spoke to the Lord at the
temple, the Lord promised to endow him with power,
“that whatsoever ye shall seal on earth shall be sealed in
heaven; and whatsoever ye shall loose on earth shall be
loosed in heaven” (Helaman 10:6-9).

Jesus performed numerous ordinances at or near the
temple in Bountiful. 3 Nephi records that He healed the
sick (3 Nephi 17:7-10), blessed the children and prayed
for their parents (vv. 17, 21), blessed His disciples so
that they were transfigured (3 Nephi 19:25; cf. Numbers
6:23-27)," administered the sacrament twice (3 Nephi
18, 20), and ordained His disciples, giving them pow-
er to baptize and perform other ordinances (3 Nephi
11:21-27).

The crowning event of the Book of Mormon is the visit
of Jesus Christ to the Americas. The Savior came from
heaven to show Himself to His people at the temple in
the land of Bountiful. He appeared at a time when the
more righteous among the people were gathered at the
temple (3 Nephi 11:1; cf. 10:12).

He declared His identity to them and allowed each in-
dividual to come and “thrust [their] hands into [His]
side” and “feel the prints of the nails in [His] hands”
and feet, thus obtaining for themselves a witness that
He was, indeed, “the God of Israel” (3 Nephi 11:14)."2 As
they participated in this grand theophany (encounter
with God), “they remembered that it had been prophe-
sied among them that Christ should show himself unto
them after his ascension into heaven” (11:12).

THE WHY

The Book of Mormon, as abridged from various Neph-
ite records, did not include many specifics regarding the
internal operations of their temples and their holy ordi-
nances. However, the book’s numerous references to the
temple would likely have served to emphasize to Joseph
Smith and the early saints the significance of building
and worshipping in such a sacred sanctuary. The Book
of Mormon may have helped Joseph understand that it
was appropriate to build temples whenever and wherev-
er the people of God might find themselves.



Furthermore, as the prophet continued to receive rev-
elations, he may well have noticed that many of their
temple-related themes and teachings were already pre-
sented in his translation of the Book of Mormon. Per-
haps the gleanings were somewhat obvious and basic
at first, but as Joseph continued to be divinely tutored
on the subject, the intricacies of temple worship would
have become more and more noticeable to him and oth-
er early saints.

Alert readers of the Book of Mormon today can notice
how much it teaches about the temple and how central
the temple and its ordinances are to its main messages.
There is much to be found beyond a simple word search
for “temple” among its pages. If readers will apply their
knowledge of the temple to the rich text of the Book
of Mormon, they will find that temple themes and im-
agery appear again and again."”” BYU Professor of Law
John W. Welch commented on the temple-centered na-
ture of the book:

One of [the Book of Mormon’s] precepts is
clearly the centrality of the temple. The book of
3 Nephi lays forth a holy template for how one
may dwell forever in the house of the Lord Jesus
Christ, the Son of God and the great and eternal
High Priest of all mankind.**

Furthermore, Welch noted that,

In light of all that can be said about temples in
the Book of Mormon, it is finally well to remem-
ber that in 1829, when the Book of Mormon was
translated, Joseph Smith had scarcely thought or
dreamed of a temple. Two years later he and the
Church would move to Kirtland, where a temple
was dedicated in 1836. ... In retrospect, we can
see today that the blueprint of the Restoration
for worshiping the Lord Jesus Christ in his holy
house was already largely embedded in the texts
of the Book of Mormon."
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